2 N
112 25 B il LR A RBA 4

Shnl LA
# a'ya-i%%:a aiﬁd%& : MusE 1 # SE

OB AR ’f%‘v%f& %{ ﬁﬁ*$—iﬁaa’i_};7ﬁ%?
“f&ﬁa m%@%ﬁ‘%%wﬁaéﬁ%ﬁﬂ ﬁﬁﬂ%@@%ﬂﬁ@ﬁoﬁ# 58 1 % 100% °

1 Read the fcllcwmg passage carefully, and answex the questlons (]1 1-1 2) below in either Chmese L
. or Enghsh (20%) | | | | | B
B In common usagc the word mcd1tatson approaches the mcamngs of thc Indlan Buddhist tclm
DI—IYANA (TRANCE STATE) a Sh]ft in awatcness typ!caily carued out mtontlonaliy, in sﬂcnce and
. _.whlie holdmg the body ina statlc pos;tlon (most chalactcrlstlcally 31ttmg w1th lcgs crosscd) Varlous _ E
o practlces cf dhyana are assomated w1th notlons of samthood w1sdom, scrcntty, and extraordmary
- mcntal powers such as the ABHIJNA (HIGHER KNOWLEDGES) Addztlonally, thc term suggests .
o :mental and bodily dlscxphne and is assoclated with systcmatic methods of sclf—cu[tlvation and W1th
k 'monastlc or o1cmitlca] hfcsty]es Gcncra[ly, Buddhlst thcoues of medltatlon propose that thc core of
_thcse piaCthCS consxsts in achlevmg a state of dccp ca!m and ccnccntratlon cal!ed samaa’hz, wh;ch in
 turn can give rise to, or serve as the foundatlon for, a clear and accurate view (v;vasyana) that .

. discerns the rcal from the unr eal Furthermmc pcrfect ca[m and conoentratlon can give rxsc as Weli to
oxtra~01 dmary visions. and mawclous powels The hterate elites gcnetally 1cgard as more estlmablc
thls second fruit of meditation: insight into the nature of reality and liberation from thc bonds of
suffering and REBIRTH. Mahayana meditation in India followed some variants of the common
background of practices found in non-Mahayana traditions. Mahayana texts recommend, for example,
the practice of the boundless states, the meditation on the corpse (asubhabhavana), and mindfulness
practices. A number of innovations occurred in Mahayana, in India and beyond. Emphasfs on
SUNYATA (EMPTINESS) led some Mahayana authors to criticize the notion that the corpse was
impure or foul (@subha), arguing that it was better to conceive of it as empty of both substance and

characteristics. In the same vein, the classical meditation on mental states (cifta), which had earlier
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focused on a clear distinction between mental states that are good or healthy (kusala) and those that are

noxious or unhealthy (akusala), shifted according to Mahayana dialectic, and the meditator asked
himself whether his own thoughts, good or bad, could be located anywhere: “_W_horo did they come

from, where will they go, where are they located, inside of me, outside, or somewhere in between?”

| 'Answer the folloWing cjuestions 1.1-1.2 in either Chinese or English. o
1.1 Please descrlbe the meamng of “dhyana” (5%) | o

1.2 Please descrlbe the dlfference in med:tatlon practlce of Mahayana tradltlon and earher

non- Mahayana tladlt!on (15%)

2 Translate the followmg passage mto Chmese (15%) ‘ |
In the traditlons of Mahayana and Vajrayana Buddhlsm we ﬁnd many llfe stor 1es of other
" . .-_buddhas bodhlsattvas and embodlments of enhghtenment from the past present and even futule
“Such an expansnon of the blogl aphlcal geme made 1t possnble to mteg1ate preexastmg rehglous and
';'cultm al values mto Buddhlst bel;ef systems In Chma, for example Buddhist Bzographzes of Emmem
Monks are mfozmed by blographlcal conventions borrowed from the indigenous Confuc;an tradltlon
. Asceticism, miracle wonkmg, healing, and scholalshlp commonly figure in bloglaphles of eminent

monks to underscore how their lives emulate and perpetuate extraordinary events in the biography of

the Buddha.

3. Translate the following passage into Chinese. (15%)

Amitabha (Sanskrit, limitless light) is one of the so-called celestial or mythic buddhas who
inhabit their own buddha-field and intervene as a saving force in our world. According to the Larger
Sukhévativyitha- siifra, in a previous life Amitabha was the monk Dharmakara, who vowed that as
part of his mission as a BODHISATTVA he would purify and adorn a world, transforming it into the
most pure and beautiful buddha-field. Once he attained full awakening and accomplished the goals of

his vows, Dharmakara became the Buddha Amitabha. He now resides in the world he purified,
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known as Sukhavati (blissful). From this world he will come to ours, surrounded by many

bodhisattv_as_, to welcome _the_d_ea_d and to lead them to REBIRTH in his pure buddha-field. -

4 Please read the foliowmg carefully and answer questlons (4.1-4. 3) in. Chmese 25%. .

: The no‘uon of the tcchanttka (looser rendered mto Enghsh as “hedomst” or “dlSSlpated”) is the S

. '_:closest Buddh;sm eomes to a notlon of damnatlon or peldltlon Icchantzka refels to a class or

A "“lmeage” (Sanskt it, gotl a) of bemgs who ate beyond all redemptlon and iose fmever the eapaclty to L

' 3ach1eve NIRVANNA (Sanskl It aparmnvanagotra (a) The NIRVANA SUTRA def' nes the zcchantzka R .

'as one who “does not belleve in the law of eausahty, has no feelmg of shame, has no falth in the
o __workmgs of KARMA is unconeerned w1th the ptesent or the futme never befrlends good peopIe
' .': "and does not foliow the teaehmgs of the Buddha ? The term 1s often employed polemlcally in .
'. -.'MAHAYANA texts as for example the LANKAVATARA SUTRA (Dlseourse of the Descent 1nto
5 Lanlca), to lefer to bemgs who ale antagomstfc towaxd the Mahayana eanon Theu destmy is typfcally'. '
= an etelmty in the HELLS Some BODHISATTVA zcchantzkas mtent:onally ehoose i‘hlS spnltual |
. -hneage beeause they “chensh eeltam vows for aIl bemgs smee begmnmgiess tlme SRR
: :(sattvanad1kalapran1dhanata), and they w1sh to heIp all bemgs gam nnvana |
The zcchantzka doctrme has iong been contmvermal in Mahayana because 1t seems to oon‘n adlot :'_ 2
an. axiom of many strands of Buddhlsm the mnate presence of the buddha—nature o: : EHRE N
| TATHAGATAGARBHA in all sent;ent bemgs The Chmese commentatm DAOSHENG (ca.
_36_0-~434), for example, debunked the theory and even had the audacity to question the accuracy of
passages in siitra translations that mentioned the tam_e_ntabl_e_ destiny of icchantikas. With the
nrominent exception of the FAXIANG SCHOOL, the Chinese braneh of Yogacara, East Asian
Buddhists resoundingly rejected the icchantika doctrine in favor of the notion that all beings, even

the denizens of hell, retained the capacity to attain enlightenment.

Questions;
4.1 What is the notion of icchantika? 10%

4.2 What is the definition of icchantika? 10%
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4.3 ‘What does the concept of buddha-nature view icchantika? 5% o - L | .

.5 .-__Ple_a_se read the foll_owlng earef_ully.and ans_wer.questions (5.1_75.3) in Chinese. _.25%_ a

Huayan S system of ieixglous phllosophy and pract[ce IS. a vast conglomeratlon of abstluse N
S doetrmes, expounded by IGCOU!SG to a h1ghly teehmcal voeabulaly At 1ts cme is a hollstlc v1s10n of
.. :'the un1ve1 SE a8 a dynamlc web of causal mtenelat10nsh1ps 1n which eaeh and every thmg and event o
'--1s related t0 ¢ evel ythmg else as they mterpenetrate w1thout any obsu uctlon The Huayan deplctlon of .;.._: o
':.leahty is an 1ngemous 1eworlc1ng of the eent1 al Buddhlst doctlme of PRATITYASAMUTPADA ._ e
'_-:(DEPENDENT ORIGINATION) whleh postulates that thmgs are empty of self—natu:e and thus lac e
_'mdependent ex1stence and yet they ex1st provxsmnally as they are cneated thiough the mtelaotlon of SEI
L “var 1ous eausal faetms In Huayan s dlscussmn of eausahty, the foeus shlﬁs away from the correlatlon_ o
= '_..'_between emptmess and form teplesentattve of PRAJNAPARAMITA LITERATURE and towald the j'_ i
_'1elat10nsh1p between mdlvldual phenomena 01 events (shl) and the bas:c prlncnple(s) of rea 1ty(lz)
k _.'The causal relatlonshlp between phenomena and prme1ple is that of mutual 1nclu310n 1nte1 penetrat:on,.' |
_ g .and 1dentlty That relattonship is elaborated in Chengguan s doctune of the fou1 realms of reality
B (dharmadhatu) (3} the 1ealm of md1v1dual phenomena (.S‘hi fajze), (2) the 1ealm of prmelple (h fajte), _ o »
- (3) the realm of nonobstruction between principle and phenomena (lishi wuai fajie); and (4) the realm -
of nonob_s.t_ructlon between all phenomena (shishi wuai fajie). o U |
The last two realms are also explained by the doctrines of nature origination.and dependent
origination of the realm of réality, respectively. According to Fazang’s explanation of na_tute
origination, all phenomena are ultimately created based on the “nature,” which stands for the
emptiness or suchness of things. Therefore, the nature is the source of alf phenomena, and yet it does
not exist outside of them. In that sense, the theory does not postulate a dichotomy between the
absolute and phenomenal orders, but rather elucidates the interdependent relationship between
ultimate reality and phenomenal appearances. The doctrine of dependent origination of the realm of

reality goes a step further and shifts the focus to the causal relationship that obtains between
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individual phenomena. Based on the notions of lack of self-nature and the dependent origin of all
things, it postulates that each phenomenon is determined by the totality of all phenomena of which it
is a part, while the totality is determined by each of the phenomena that comprise it. Therefore, each
phenomenon is determining every other phenomernon, while it is also in turn being determined by
each and every other phenomenon. All phenomena are thus interdepehdent and interpenetrate without
hindrance, and yet each one of them retains its distinct identity.

A popular metaphor that exemplifies Huayan’s notion of mutual interpenetration of all
phenomena is that of Indra’s net. The fmage of Indra’s net of jewels originally comes from the
Huayan jing, which describes how in the heaven of the god Indra there is Aa vast net that extends
infinitely in all directions. Each knot of the net holds a gieamingjewéi, and because the net is .
limitless in size it contains an infinite number-of jewels. As the multifaceted surface of each jewel
reflects all other jewels in the net, each of the reflected jewels also contains the reflections of all other

jewels; thus there is an unending process of infinite reflections,

Questions:
5.1 Explain the main ideas of the Huayan thought. 10%
5.2 Explain Fazang’s doctrine of nature origination. 10%

5.3 Explain the metaphor of Indra’s net, and what idea(s) does it present? 5%




